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Chapter 4 e Nouns and Verbs: Masculine

The Definite Article

In English the word “a” or “an,” which designates any one thing of a kind, such as “a book”
or “an idea,” is called the indefinite article. Hebrew has no indefinite article, so depending
on context I can mean either “house” or “a house.” In English the word “the,” which
refers to a particular thing, such as “the king,” is called a definite article. In Hebrew, the
definite article is the prefix 11 attached to a noun, usually with a patach vowel and followed

by a dagesh in the next letter.

In the examples below, each indefinite noun has a first letter that can take a dagesh.

definite noun indefinite noun

mig ma
the house a house
IR0 1D
the king a king
Vil vl
the young man a young man
120 13

the son a son

3T lT

the word a word

When the definite article is attached to a word whose first letter can take a
dagesh or already has one, the i1 becomes part of the first syllable. Recall that
when a dagesh appears in a letter that immediately follows a vowel sound (such as the patach
of 1) the consonant carrying the dagesh is implicitly doubled and its first implicit occurrence
ends the syllable. Attaching the definite article to a noun that begins with a beged-cepet
letter changes the dagesh that is already present into one that implicitly doubles the letter.
These examples from the table above show how this affects the decomposition into syllables.

hammelech TJ + TN + DO = TJRO theking
habbayit I17 + a1 + I = TJI74{0  the house

If there is a sheva on the first letter of such a word, its replication on the second implicit
occurrence of the letter begins a syllable so the sheva is sounded.

hann’areem 0OVl + V + 1 + JJ1 = DOWIJ the young men

|

sounded silent sounded
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When the definite article is attached to a word whose first letter is a guttural,
the 1 is a syllable by itself. The letter following the 11 cannot acquire a dagesh so it is
not implicitly doubled, and the pointing of the 71 depends on the letter and on whether it is
accented [9, §13.3¢| [7, n7] [8, p28].

‘ if the word begins with ‘ the definite article is usually ‘

NV O]
JOY LI
nm O

Each example below illustrates a case in the table above.

definite noun

indefinite noun

ESEIEN
the man a man
O O
the mountains mountains
L L)
the sword a sword

Attaching the definite article to a word whose first letter is a guttural can cause changes in

the pointing of the word.

definite noun

indefinite noun

Al 1d
the mountain a mountain
Pl PR
the land a land

A sheva on the guttural first letter of a word remains sounded after attaching the definite
article [2, pl4].

har’shaeem OV + ¥ + 1 + 1 = DOWWYII the wicked ones

When the definite article is attached to a word whose first letter is ) or 7}, that
letter does NOT get a dagesh and the sheva becomes silent [6, §5.5] unless the next
letter is a guttural [9, §13.3d]. The first example below illustrates this rule; the second shows
an exception.

T+ 12
hamm’lacheem O] + 3

hamvorach + N =

+ D+ Do o=

—|:|:|.'DD the blessed one

D-']?'DD the kings
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Nouns and Verbs: Feminine e Chapter 5

“And” in Hebrew
In English “and” is a separate word; in Hebrew, it is the prefix 1 attached to a word.
AN and a father —E@U] and the king

Before most consonants, the 1that means “and” is pointed ] with a sounded sheva.

T O] TIT - David and Abraham and Ruth
130 2] TRY T1T  David stood and he walked
T1Ya0] 130 the young man and the young woman

Before 1, T, I, or [J it is spelled 4, and any dagesh that was in the letter disappears (now the

letter follows a vowel) [2, p26].
bayn oovaht INd171  ason and a daughter
bahyit oovhaymah 11i]11 1771 a house and an animal

Before 7 the 7 loses its sheva and the 1is pointed with a chiriq.
y’rooshalahyim D:"]g_j-]‘l:' Jerusalem
david veerooshalahyim D:"]g_j-]‘l"] TIT David and Jerusalem
Before L] it is spelled 1; before (it is spelled x before [] it is spelled ).

va’anee TIN] and I
davar ve’emet TTDN1711T a word and a truth

0 008 %0

Before an accented syllable it is spelled ).

yom vaLAIlah TI?I"'];I an day and night

The pronunciation of a word beginning 1, 1, or B might change when “and” is attached, but that
does not affect the meaning of the word. D"f]'jt:}_ becomes T3] and 711717 becomes 11717 (see
page 98).
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Chapter 6 e Nouns and Verbs: Plural

Ty
a Hebrew

40

Tl
they f




Chapter 6 e Nouns and Verbs: Plural

Inseparable Prepositions

A preposition is a word that expresses a relationship between things. You have already learned the
first two prepositions on the left below.

‘ word form meaning inseparable form ‘

N to J

]T:] from ET]
TNz in 1

3 like 3
TYNI when {2k

Each of these prepositions also has an inseparable form as shown on the right. An inseparable
preposition is always attached as a prefix to another word.
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The Perfect Tense e Chapter 7

o1

13N
we mfp




In Genesis 1:27 the first person is Adam, but in the technical jargon of grammar the word
“person” is used in naming three groups of pronoun forms and the verb inflections corre-
sponding to them. If I am speaking to you about him, then I am referred to as the first
person in the conversation, you are referred to as the second person, and he is referred to as
the third person. Even in other contexts, the first person is still I or me, the second person

Subject Pronouns

is still you, and the third person is still he, she, or they.

The chart on page 51 can be rearranged like this to make it more obvious which Hebrew

subject pronouns correspond to which grammatical persons.

person singular plural
masculine  feminine | masculine feminine
Lst TN=TTIN I | AR IR0
I I we we
ond AR TN Ol R
you ms you fs you mp you fp
2 AT SR O=.g] =3
he she they m they

You will learn the Hebrew words for the object pronouns me, us, you, him, her, and them

in Chapter 16 (see pl51a).
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Chapter 7 e The Perfect Tense

T2

52

_IJN

—]
15
2

N ]
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The Direct Object e Chapter 8

61

Re I3 vs I see
note 17 on page 396.



Conjugations
of some verbs having roots that end in 11
from the verb spelling charts on page 371 and 373

be do see

I oy el
youms |0 QY TR NN
youfs I QWY Nw] N
he T WY TR0 o
she IR Y IR A
we AT APy A1) 0
yoump DYl DIIYY O[W) 0L
youfp TMOUIRY ] 1m
they RN TV w7 O, 11

The verbs that go with MIMN end in I, so the verb rhymes with the personal pronoun.
Unfortunately, the verbs that go with &1 also end with the sound ta, now spelled I1. The
endings are different, but because they sound the same it is easy to confuse the verb forms
for NI with those for ™71, You can remember which ones go with “you ms” and which
go with “she” because the ones that go with “she” have both the I1 and the ending i1 that
is typical for feminine singular nouns (see page 32).

The verbs for &1 also end in 1 but they lack the IN. Those verbs are all made up of
just their root letters, and end in 71 only because that happens to be the final root letter.
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Another Way to Join Nouns Using “of”

A Hebrew word pair can mean “a son of a king” or “the son of the king.”

12012 ason of a king
1IN0 12 the son of the king

To say “a son of the king” or “the son of a king” we use [9, pp157,209] these phrases.

71INJ 121 a son of the king

12R3 120 the son of a king

In these phrases neither word is in word-pair form; instead the second noun is prefixed by
the inseparable preposition J. This prefix can indicate possession.

Here is a more familiar example.

TI73 D a psalm of David

75a



Word Pairs: Plural e Chapter 10

Learning Words

In Chapter 7 you learned how to make several verbs from a single root; knowing just a few rules
and a few roots lets you manufacture many different words as you need them. But you will find it
quicker to just remember the most common verbs along with the many words that are not verbs.
To use Hebrew you will need to know lots of words.

The least painful way to acquire vocabulary is by seeing words in context as you read, but it is
much faster to learn them by brute memorization. The best way to do that is by repeated copying,
but it is almost as effective to use flashcards. Flashcards can be used whenever one gets the chance,
so some students carry a set along wherever they go.

If you make flashcards from 3x5 index stock you can group related words on a single card,
which often makes them easier to remember. But that takes time and calligraphic skill, so many
students use flashcards that someone else has made. You can buy a set of 335 flashcards from EKS,
or you can use the (somewhat more inclusive) flashcards that the instructor will provide for free.
The examples on the next two pages show what those look like.
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010618

TN

100603

S

a

34322332
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(a) tent

gold

(an) officer, commander, captain, chief

he turned aside
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1M

T The Hebrew Bible

Torah

NS SR
niny
177
1aTna
o

Genesis
Exodus
Leviticus
Numbers
Deuteronomy

07193

Writings

O I

1™

D'lj'rQ.jD —|'|‘Q.j
Iz Tl
11"

TP

PR

1T

Y

Ly

o O AT
1 0 T

Psalms
Proverbs

Job

Song of Songs
Ruth

Lamentations
Ecclesiastes
Esther

Daniel

Ezra
Nehemiah

1 Chronicles
2 Chronicles

90a
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Prophets

Y
0"
SIS INTIALS
1IN
< oD
2 03
T
PN

Joshua
Judges

1 Samuel
2 Samuel
1 Kings
2 Kings
[saiah
Jeremiah
Ezekiel

ygin
IR
Uiny
ERY
T
nam
0Aar3
PP
oy
Al
T
IRID

Hoseah
Joel

Amos
Obadiah
Jonah
Micah
Nachum
Habakkuk
Zephaniah
Haggai
Zechariah
Malachi




How to find the right conjugation of a regular imperfect tense verb.

e The signal letters are always the same, and they are shown on page 95. To get them
right it is necessary to memorize that chart. The signal letters follow a pattern, which
makes memorizing the chart easier.

e Between the three variations discussed on page 96 the only difference is in the vowel
patterns. To get them right it is necessary to memorize those patterns, but there are
only two different sounds: the oh of the cholam in 70T and the ah of the patach or
gamats in the other two. '

e To know which vowel pattern applies to a given verb, it is necessary only to look at
the last root letter. If it is &, the vowel pattern is the same as for ™7, if it is T or

V it is the same as for M7¥J7, and if it is any other letter it is the same as for TR,
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Chapter 11 e The Imperfect Tense

The Tetragrammaton is printed )1} in the Etz Hayim Chumash but i in the other books
discussed in this course. In any book that points the name, or in a Torah scroll where none of the
words are pointed, it is easily confused with the word n1] “and it was” or the word ™ “he will
be.”

The phrase 171" "3 is pronounced “Adonai Eloheem.”

Outside the context of worship, Orthodox Jews speak and write the word OW “the name” in
place of the Tetragrammaton [22, pXVIV]. Documents containing the Tetragrammaton should be
treated respectfully and disposed of in a way that does not result in the destruction of the name.
Some congregations maintain a genizah for the storage of worn-out books containing the name, and
periodically bury the collected castoffs in a Jewish cemetery.
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Genesis 32:31, Jacob at Jabbok
... I have seen God face to face. ..

Exodus 7:19
... there will be blood in all the land of Egypt and in the [vessels of| wood. ..

Ecclesiastes 1:12
I, Kohelet, was king over Israel in Jerusalem.

Exodus 15:18
The Lord will reign for ever and ever.
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Using a Hebrew Dictionary

Our textbook The First Hebrew Primer [7] contains a Hebrew—English Glossary (pages 405-
409) and an English—Hebrew Glossary (pages 410-414). It also explains (pages 361-364)
how to use The Hebrew and English Lexicon of the Old Testament by Brown, Driver, and
Briggs (“the BDB”) and it mentions (page 364) the Einspahr Inder to the BDB. Hebrew
words that appear in the Chumash but not in the Primer can in principle be found in the
BDB by using its Index or by searching its on-line edition, but it is usually possible and
always much easier to find them in an ordinary Hebrew dictionary. In a dictionary you can
also look up words that are not translated by either the Primer or the BDB, including words
from the siddur and words from modern Hebrew.

The words in the Hebrew— English part of a dictionary are listed in alephbetical order
ignoring dageshim, so you will need to know the alephbet to look up the word you want
(knowing the order of the Hebrew letters will also help you remember their numerical values).

Three Popular Dictionaries

Most casual students of Hebrew use one or more of the following inexpensive paperback
dictionaries.

Ben-Yehuda’s Pocket English-Hebrew Hebrew-English Dictionary by Ehud Ben-
Yehuda and David Weinstein, Pocket Books, 1964 [23]. This classic includes many words
from the Bible that do not appear in the other dictionaries listed here, but its typeface is
tiny and often so blurry that it is difficult to distinguish between, for example, the vowel
tsere [J and the vowel patach 0. Be prepared to use a magnifying glass and sometimes your
imagination.

Oxford English-Hebrew Hebrew-English Dictionary edited by Ya’acov Levy and Fern
Seckbach, Oxford University Press/Kernerman Publishing Ltd and Lonnie Kahn Publishing
Ltd, 1995. This book includes many words from modern Hebrew that do not appear in
the other dictionaries listed here, and for some words it helpfully provides related figures
of speech. In the Hebrew— English portion, Hebrew verbs are as usual listed in the third
person masculine singular perfect; however, in the English—Hebrew portion, the Hebrew
translation of an English verb is annoyingly given as the infinitive instead. The stiff paper
cover cracks if you try to bend it over.

The New Bantam-Megiddo Hebrew and English Dictionary by Reuven Sivan and
Edward A. Levenston, Bantam Books, 2009 [24]. In its coverage of the language this book
falls between the other two, but its orthography is superior to both. The type face is crisp,
clear, and big enough to be easily readable. The pages are also larger, which makes it easier
to keep the book open.

114a



Guessing Roots

If you have no idea what a word means it is always worth trying to look it up as it stands, but
you will be lucky to find it in any of the dictionaries described above. The word 071203,
for example, is nowhere to be found in any dictionary. The first letter is an inseparable
preposition meaning “like” and the last two letters are the suffix indicating the masculine
plural, so the word means “like kings.” Likewise you will not find the verb TI;J'U'T_J]_'I, which
means “we will cause him to rule.” The prefix Il indicates the imperfect tense of the 7o
verb pattern, and the suffix 1] indicates the first person plural. A paper dictionary that
included every possible verb conjugation and compound noun would be too big to carry, so
it is only 7)1 (a king) and 731 (he reigned) that you will find.

When you don’t find a word in the dictionary, try to figure out its root and look for
that instead. If there are prefixes and suffixes that you recognize, the root letters will be
in between them. Most Hebrew roots, like 7.7.1, are made up of three consonants. In
drop-letter and hollow verbs you might find only two root letters; other words might have
more than three letters in the middle and then you must try the possible two- or three-letter
combinations in your search for the root.

Variant Spellings

Some Hebrew words have alternate spellings that result from substituting letters that sound
alike. “He caught” can be spelled iQJEI]:I (as in 1 Kings 20:10) or UAI (which the BDB
does not list as appearing anywhere in Tanach). “They will bless you” is [7, §27] spelled
133717 but in Psalms 145:10 it is written 1793717, There are many other examples of this
phenomenon. o

The Bible sometimes uses plural verb endings that differ in different places [6, p157]
9, §37.7.1] and differ from those in modern Hebrew. For example, the word

WJ}Z:', which means “they will do,” is spelled ]4@}?:‘ in 1 Kings 20:10 (changing its
pronunéiation). Often the Bible substitutes a 1for a 7, as in Leviticus 10:12 where it spells
N1 as N1 (without changing its pronunciation).

Rabbinic Hebrew sometimes uses ] instead of O in plural noun endings. For example, the
plural of 197")7, which means “a ritual enclosure,” is 1"1171") rather than 0"'297"Y. The
singular appears in the Ben-Yehuda but only as “a mixture,” and none of these words is in
either of the other dictionaries mentioned above.

The text of the Torah includes some words that are spelled one way (the 1'I13) and
pronounced another (the ") An example from the Primer is Jerusalem, which is written
OJYAT? but pronounced OMTRITT.

Another thing that might confuse you is the difference between the Ashkenazic and
Sephardic pronunciations of the letter I and the ee vowel "] (see Voicing Hebrew pages 2
and 15). If you hear a word and want to look it up by guessing its Hebrew spelling you must
consider where you heard it.
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Fortunately all of these variations are rare enough to present only minimal difficulties
in using a Hebrew dictionary. A much more common spelling variation has to do with the
vowels used for oo and oh (see page 16 in Voicing Hebrew and page 151 in the Primer). For
example, the Hebrew word for “me” can be spelled either TTi or "N. The spelling with
the 1is called plene, while the spelling with the & is called defective. The Ben-Yehuda gives
(at the entry for TRY) 1N for “me.” The other two dictionaries do not list the word in
either form going from Hebrew to English, but all three give TN as the translation from
English to Hebrew. If you can’t find a word that has a cholam or a qubbuts, look for the
spelling with an 1 or 1 instead.

If you can guess what the English translation of a Hebrew word might be, try looking up
the English to see if it translates to the Hebrew in question. Various Hebrew spelling tools
are available; doitinhebrew.com works in both directions. My on-line dictionary, which is
described in Homebrew Hebrew and can be downloaded from https://www.ashermath.com,
omits many words that are in printed dictionaries but includes many others that are not.

Annotations

The next page shows page 237 in the Hebrew-to-English part of the Bantam-Megiddo dic-
tionary. It translates two words that appear early in the Primer, J7T_JT_€rj and ‘nggj, which
are boxed in the left column. Several of the words are marked with abbreviations, which are
shown boxed in the right column along with their meanings. The table below includes those
and several other abbreviations that are often used in dictionaries.

masculine ) T
masculine dual 737 AT ™T
feminine dual 1P3 AT ANT
masculine plural 0771 17 ™
personal pronoun THA-T191) AN
conjugation HAM-NIN TN
preposition o -ron BNA
interjection RIP-NIn PN
interrogative INY-MIn whn
feminine ' 1 J
feminine plural o] TI:TLQ; ™
verb transitive XX IViE ™™g
verb intransitive TRV Jvim wng
verb AL .0
see ] iy
acronym J‘ItL’J:I_’Eij T
numeral AN OYW DN
adjective I .
adverb IS0 WA I
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TIRY - 1oRDY

237

auditory, aural

legendary worm (that cuts
stone); thorn, thistle; dill
guarding, keeping; guard;

observance

thorns and thistles

(as a symbol of desolation)

serviceable

dress, woman’s garment

nickname, adjective word

skirt (0bs)

be desolate, be deserted

nenyny |
TINY |
|

1Y |

lefrist
pseudonym

| religious persecution,

[ApsonbY

"1 oY

(1w

forced conversion (of Jews)

| devastation

Y TRV

nwny
17onY

WY oY

1 mhnw

5 (Divw?) DnY

desolate, deserted nony |
waste land, desert 1Ny
house lizard 1nnpy
family name nnavn ow
grow fat 5 (nwr) Ny
fat; stour; thick Ny |
oil; olive oil TRY
fatty, oily NNy
fattiness, oiliness bR atirthiali) ‘
oil-bearing, oily nuny |
nominal nuny
fat, plump NNy |
castor oil PRIIRY
synonym a7 oW
cream (of milk) Innw

‘ hear; obey 8 (ynwr) V?_D\?‘
report, rumor TInw
auditory, aural noyny
noun DYy DY
proper noun 09 DYY DY |
first name VI8 DY X
jot, bit TPRY |
obloquy, disgrace 1YY |

‘ guard; observe, keep o (qinw?) ‘\I_JVTJ"
baby-sitter T AvINY
yeast; lees, dregs "1 DMWY
conservative 1Ry
conservatism 1 Panw
conservative nony

there; thither
pronoun
infinitive

list of names
eight (fem)
eight (masc)
eighteen (masc)
cighteen (fem)
eighty

rumor, hearsay

preserved, guarded

eyelash; trigger guard

(on a gun)
nature reserve

rejoice, be glad

glad, joyful

joy, happiness; festivity,

glad occasion

cast down; drop;

Clny
Ennjpw

a0 oY

n Syian oy

1 1Ny
[E)nyiny
n"w NinY

™Y Wyniny
n"w vy niny
n"w o3iny

1 npiny

n Y

1 nny

yav npny

[B)(now) nnw
nnpy
lnnny

5 (Vinw?) VY

slip, move out of place

nominal, by name; Semitic
demountable, removable

leaving, abandoning;
sabbatical year
blanket
sky, heavens;
Heaven; God
heavenly, celestial
eighth
octave; octet
eighth
a sixty-fourth;
a touch
audible
hearing

audibility
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nny
n vny
) DY

) Dy

onRY 0T

n (pnw) Y
n e

3 PRY

n"w nrne
mPRUIY mene

nyneg
3 Ny
lnyne

I = adjective
37 = masculine

111[JJ = feminine
71751 I = adverb

1901 0W = numeral

IV = verb

072171 1JT = masculine
plural



This dictionary uses parentheses to enclose additional information about some words; on the
previous page the third person masculine singular imperfect form for verbs and an alternate
spelling for “heavenly” appear in parentheses.

Verb Forms

Dictionaries typically index the third person masculine singular perfect form of a verb if it
is in the 7V verb pattern. Hebrew has eight major verb patterns (see p254a) each of which
is called a 17331. The policies for including and indexing verbs that belong (or also belong)
to 0717712 other than the 1V vary from one dictionary to another. If you know the root
of a verb you can use the rules given in the Primer or other grammar books to construct
forms other than those given in the dictionary, provided the verb is regular. Unfortunately,
many verbs are not; fortunately, additional help is available for the 501 verbs conjugated in
this book.

501 Hebrew Verbs, Third Edition, by Shmuel Bolozky, Barron’s Educational Series, Inc.,
2018.

If you become a serious student of Hebrew you will find this book indispensable.
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Chapter 13 e Sentences without Verbs

The Verb 11.7.11 and Noun Sentences

The present tense of the Hebrew verb to be (see page 186 in §18) never appears in the Torah.
Instead, Biblical Hebrew uses other ways to say that one thing is another (see below) and
to say that something is at all (see page 117).

These sentences assert that one thing is another. They would not be sentences in English
because they have no apparent verb, but they are perfectly good sentences in Hebrew.
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Genesis 21:17, Hagar and Ishmael
... because God has heeded the voice of the boy...

Deuteronomy 18:3
...and this will be the judgement [portion due from the people] of the priests. ..

1 Kings 8:60
... all the peoples of the earth will know that the Lord, he is God, there is no other.

Psalms 118:24
This is the day that the Lord has made. ..

Exodus 20:11
For in six days the Lord made the heavens and the earth, the sea and all that is in them. ..
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110 good
110 1 better
A 1700 best

127



e The word O]l means those mp, and the word 1] means those fp.
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Exodus 11:3

... moreover, the man Moses was very great

in the land of Egypt, in the eyes of the servants
of Pharaoh and in the eyes of the people.

Genesis 28:16
... is in this place and I did not know.

1 Samuel 26:16
Not good is this thing that you have done. ..
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Possessive Endings: Singular Nouns e Chapter 15

Possession is shown in Hebrew by attaching endings to the word-pair
form of a noun. This example shows the singular possessive endings
being attached to the word-pair form of Jip, “voice of.”
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Chapter 15 e Possessive Endings: Singular Nouns

How to Make a Noun Possessive

Attach the appropriate possessive ending to the word-pair form of the noun. Nor-
mally the second noun in a word pair tells what the first noun is “of.” For example, we translate
7I1 12T as “a word of a king.” When the word-pair form of a noun is used to form a posses-
sive, the possessive ending can be thought of as the second word of the word pair. For example,
1"I:TLT[ means “the word of him” or “his word.”

Recall that the word pair form of a noun is sometimes the same as the regular form (as in
the case of 717 in the example above) but often it is different. Occasionally, a modification of
the word pair form is used to form the possessive.
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Object Pronouns

In Chapter 7 you learned the Hebrew subject pronouns for I, we, you (ms, fs, mp, fp), he,
she, and they (m, f). Recall that in the sentence “You hit the ball,” the subject is “you,” the
action performed by the subject is the verb “hit,” and the object is “the ball.” The “you”
in this sentence is a subject pronoun.

In the sentence “The ball hit you,” the subject is “the ball,” the action performed by the
subject is the verb “hit,” and the object is “you.” The “you” in this sentence is an object
pronoun.

In English the same word, “you,” serves as both a subject pronoun and an object pronoun,
but the Hebrew word for a masculine singular “you” is 1Y when referring to a subject
but :]J._IE\Z when referring to an object. The chart on page 151 can be rearranged like this to
display the Hebrew object pronouns according to their grammatical person (compare this
chart to the one on page 51a).

erson singular plural
p masculine feminine | masculine feminine
Lst TN TN NI RIS
me me us us
ond | R TR Damy o 1m
you ms you fs you mp you fp
3rd T IR OrN PR
him her them m them f
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Prepositions with Pronoun Endings e Chapter 16

Notice that the T in each of the words based on TV has a dagesh, which doubles it in
syllabification. For example, "Q + NV = "MY and should be pronounced that way.

153



Chapter 17 e The Reversing 1

e The verb 1.1.V follows the same pattern as other verbs ending in 11; see page 62a.
e The half-qamats [] in EI"U"TFP and _"T_Q_J'TQ is pronounced aw as in awe.

Idioms
133V therefore
13- afterwards
EI"R_j‘TF[_:J[I EJTD the holy of holies

The Reversing 1

When a 1 prefixes a word that is not a verb, it means “and” (see page 35). When a vav prefixes a
verb it can change the tense of the verb. This often happens when a sentence in the Bible starts with
a verb, as in the phrase 7T@JN_ 2 MM MR which begins Exodus 4:19 and many other verses.

e A reversing vav that is attached to a perfect-tense verb is pointed as if it meant “and.”

e A reversing vav that is attached to an imperfect-tense verb whose first letter can take a
dagesh is pointed with a patach and the next letter acquires a dagesh unless it has a sheva
[7, n33] [6, §5.5]. This dagesh indicates that the letter should be doubled in pronouncing the
word.

e A reversing vav that is attached to an imperfect-tense verb whose first letter cannot take a
dagesh (one of 7V 11 N) is pointed with a qamats.

e When a reversing vav prefixes a perfect-tense verb it can shift the accent toward the end of
the word [9, §32.1.1]; when it prefixes an imperfect-tense verb it can shift the accent toward
the beginning of the word [9, §33.1.1a].

e If the verb to be prefixed by a reversing vav has a clipped form (see page 169) that form is
used rather than the full root ending in 1.
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170

you ms
you fs
he

she

we

you mp
you fp
they mp
they fp




Genesis 1:3
And God said “Let there be light,” and there was light.

Genesis 1:4
And God saw the light, that it was good, and God separated the light from the darkness.

Genesis 1:5
And God called the light day and the darkness He called night, and there was evening and there
was morning, one day.

1 Kings 1:11

Then Nathan spoke to Bathsheba, Solomon’s mother, saying “Have you not heard that Adonijah
son of Haggith rules and our lord David does not know?” (Here =17 is the plene spelling of a7,
“HOt.”)

1 Kings 1:13

Go immediately to King David and say to him, “Have not you, my lord the king, sworn to your
maidservant saying that ‘Solomon your son will rule after me and he will sit on my throne?”’ And
why does Adonijah rule?”

176a



Chapter 18 e The Participle

18.1 Vocabulary

]"h__:It;Z Aaron
17171 Rebecca
i1 he built The verbs 11131 and ﬂ]:lgj are conjugated like other verbs
Y he drank that end in 1 (see page 62a). The verb T17is conjugated
T he descended like 1@J7 (see page 218). The verb M1 is very irregular

M he g and is discussed later in this chapter.
1 he gave

MA  a people, nation
ngn  a tribe; a rod, staff In this book, the word nun always means a tribe.
T a camp
1180 a stone
TIRJyD a deed
37 afoot; aleg
P7TX  righteous, just This book uses feminine forms of P7TX, but only mas-
j‘lejt_\z I when, as culine forms appear in the Bible.

18.2 The Active Participle

You have learned about past- and future-tense verbs, which describe what the subject of a

sentence has done or will do. )
he guarded 1MW N7

he will guard  T1QI7 N

Hebrew also has a verb form that describes what the subject of a sentence is, was, or will

be doing. . .
he is guarding 1TYI N

he was guarding TRTYJ M7 27T
he will be guarding TRTYI 7707 2471

In Hebrew as in English the verb form “guarding” can also be used as an adjective or as a

noun. o
I am a guarding man TDTRJ YW 1IN

I am a guard I N

Notice that the same word Q1) is the -ing verb form, an adjective, and a noun. It is called
an active participle (participle is pronounced par-ti-si-pl).
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18.2.1 Conjugation

The perfect and imperfect forms of a verb depend on tense, gender, and person. The par-
ticiple forms of a verb depend on gender and number but not on tense, so in all of its uses a
participle can describe the past, present, or future. In the 1373 verb pattern, the spelling of
an active participle usually has one of the patterns shown below. It always has an oh sound
between the first and second root letters, so you can recognize a IV active participle by
that distinguishing feature.

plural singular
masculine | OO0 OO oniY IRty
feminine | MODIO  NOOI0 nimie nniy
.guardingl

A participle can be spelled defectively (see Voicing Hebrew page 16) with a cholam rather
than an ohvav; for example, TRTYJ is sometimes spelled ). The spelling of the feminine
singular active participle for a regular verb sometimes has the pattern TIQDiD, and different
patterns are typical for verbs that contain guttural letters or are otherwise irregular; see
6, pages 237-240]. The active participles of these familiar verbs have spellings that differ
from the usual pattern illustrated above.

oWt Nx° ol T owniv  vniv oy ey
N T R i mvnivy nyniv Moy i
going out seeing hearing making

18.2.2 Use as a Verb

When an active participle is used as a verb it describes an action that was, is, or will
be happening. The past and future meanings of the participle can be expressed at least
approximately by the perfect and imperfect forms of the verb.

using participle ‘ possible translation H similar meaning ‘ using verb
He was guarding a house. He guarded a house. Jnna —IT_JT_Q'_j S

Jna —ITJWJ NI He is guarding a house.
He will be guarding a house. || He will guard a house. | .J17d —ITJU" N

Sometimes a form of 11.7.711s used to clarify that the participle indicates past or future action.

He was guarding a house. T3 1R [NER=CIN
He will be guarding a house.  IT1Z TR W17 a1
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When the tense of a participle is ambiguous in Tanakh it can describe an action in the past,
present, or future, but in this book we assume, as in modern Hebrew, that it functions as
the present tense of the verb root. A participle acting as a verb must agree with its subject
in number and gender, and it can take a direct object (see pages 60-62).

18.2.3 Use as an Adjective

When an active participle is used as an adjective, it follows all of the rules about adjectives
that you learned in §14 (see pages 127-130).

e [t comes after the noun that it describes.
a guarding man TR W

o If it describes a definite noun it is prefixed by the definite article [ (see pages 28-28a).
the guarding man TRIYIN PJ'"QEI

e [f it describes either word in a word pair it comes after the word pair.

a guarding man of a place Y EﬁDQ Laa
the guarding man of the place TRTYIN EﬁD@[I Laa

e [t matches the noun that it describes in gender and in number. Remember that some
masculine nouns have a feminine plural ending and some feminine nouns have a mas-
culine plural ending. .

a guarding father MY AN

guarding fathers EI"fIsziRj ]_ﬁlt;l

18.2.4 Use as a Noun

The active participle of a verb can describe an agent who carries out the action of the verb;
for example the participle 701 can mean “one who guards.” Used in this way, a participle
has all the attributes of a noun.

e [ts form indicates whether it is masculine or feminine and whether it is singular or
plural, just as the endings on a noun indicate those things (see pages 32 and 208a).

I am a guard. Ry Y
Moshe and Aaron are guards. .EI"TH:JiEj ]'"h:ltj] Tlg_jh
She is a guard. ]'I"IITJWJ N
Ruth and Naomi are guards. ~ .TTTTQ Y1 17197
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It can be indefinite or definite.

an old guard T Y
the old guard 170 TRIYN

It can be used in a noun sentence, as illustrated above, or as the subject or object of
a sentence with a verb.

A guard walked around. 1710 730 Ry
I called to the guard.  TRTYID 3 "TRIP "1

It can be part of a word pair.

a guard of a house ma iy
guards of the king IR0 EI"priEj

It can take possessive endings.
his guards 107101
In English the active participle can be used as a gerund to name the action of its verb, as in

“My job is guarding.” Hebrew uses the infinitive instead to say 10WJ7] "J.'I‘Tﬁl}{ , “My job is
to guard.”

18.2.5 Nouns That Are Participles

Many Hebrew nouns are active participles, and are therefore identified in dictionaries as both
noun and verb. Here are a few examples appearing in this book.

a builder TI.J.jEL a resident  1QJT" a writer 1910 a maker TIRJ'V
a reader JIP a shepherd ﬂ}ﬁ‘l a guard TR a judge UIY

Other Hebrew nouns (such as TJ7, a child) are derived from the same root as a verb but are
not participles, and [9, §5.2] some (such as @I, a man) are unrelated to any verb root.

18.3 The Passive Participle

Hebrew also has a verb form that describes what is, was, or will be done to the subject of a
sentence.
he is being guarded ‘I-]Tjgj N

he was being guarded 1MW 171 271
he will be being guarded TN 17 &A1
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In Hebrew as in English the verb form “guarded” can also be used as an adjective or as a
noun.
The guarded house was in the city. .7V 7] ‘HTJQB'D mang
Joseph was the guarded one. .‘I-]TJE}[I [N T

Notice that the same word ‘Hngj is the -ed verb form, an adjective, and a noun. It is called
a passive participle.

18.3.1 Conjugation

In the V3 verb pattern, the spelling of a passive participle usually has one of the patterns
shown below. It always has an oo sound between the second and third root letters, so you
can recognize the 1V 3 passive participle by that distinguishing feature.

plural singular
masculine | 0000 D00 EI"fHDP:j Y
feminine | MO0 QA0 mHany PNy
gu;u"ded ‘

A part1c1ple can be spelled defectlvely with a qubbuts rather than an oovav; for example,
‘HTJRJ is sometimes spelled ‘IDU When Passover matzo is made under strict supervision it
is called “sh’moorah matzah,” —I‘HDU 11X1D; another well-known passive participle is 17,
which means “blessed.” Many '31751 verbs do not have a passive participle form. The passive
participles of these familiar verbs have spellings that differ from the usual pattern illustrated
above because their roots end in guttural letters.

oMYy MYy OmEng  0ang onoYy oY
nMvy gy minanz - nnans mnaTYy Ty
done opened sent

18.3.2 Examples of Use

A passive participle describes a person or thing that was, is, or will be acted upon. Except
for this difference in voice, all of the preceding remarks about the use of the active participle
as a verb, adjective, or noun apply also to the use of the passive participle in those ways.

as a verb
The messengers were sent. .EI"I.'I-T]P:J‘ T O )R0
A word is written. Cipcianig)
as it is written in the Torah TI:IiFIE_L 133
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as an adjective
the sent man lj‘]'jgjfl Pj"t}lﬂ
a written word N3 117
the judging king  URTIN IR0

as a noun
the emissary I:H'T_&rj[]
The judged one is old. 1T mﬂgja
a big opening 91TA DANE

18.4 Two Important Irregular Verbs

The charts on the next two pages conjugate two roots that appear frequently in Tanakh
but do not follow the pattern you have learned for regular JV3 verbs. What makes them
irregular is that each begins with a letter that is dropped in some forms and ends with a
letter that is assimilated in others [6, §16.4].

The more of these forms you can recognize and remember, the easier it will be for you to
read Biblical Hebrew.

18.4.1 71071, be

In a noun sentence such as “He is old,” TJT &1, the verb “is” is implied rather than given
explicitly; in other contexts the Bible uses ¥J7 to describe a present state of being (see page
117). In this book we will also use the active participles of 171 for the present tense of “to
be.” Many other Hebrew words have this root, including these.

the Tetragrammaton (see page 98)

the clipped forms ™17 “he was” and " 1111 “she was”
TI:'D, “will surely be” .

T, “may it be”

the Jya] verb 1113, “he became”

18.4.2 ].J1.1], give

This verb is notoriously irregular, in the perfect and especially the imperfect, [5, §49 §118],
but it is completely regular in its participle forms.
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be 11771
Active Participle Imperfect Perfect
being will be was
O 1 T wp T s A T s
M s MR AT I
Passive Participle _|-||—|]_| ]_I_I_ICI YOJEI?ZS
A A
mon Ao
Command
be!
17 mp T s e LR
Tl TIU s JLmin D]—|‘|'||—| yog?ﬁi
N
Infinitives I—I;rl-ll—”_l -IJ_l_I_II—I yo]li..fg)
to be
Regular ] T T they mo
Emphasis ]_|-|_II_| (I_|_IE| |—|;|_'_'|_|]_| TID they]f?)
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give 111
Active Participle Imperfect Perfect
giving will give gave
]_I.U]._I.]J fp ]_|:|]_|U fs 11T n; yo?zrlnt:;
| - inhy G
Passwe.Partlclple < e T . T you fs
given
&N
DT we T 12 o3
MANe MM mR
Command
give!
1311 mp -1 s gk 'H]__I;I 'U]:'Iavt_;g
VHe  TIRs [ ADE ORDD G
[IR
Infinitives I—I;”_I]_l -IJ_IJ—_I:I you fp
to give
eaier T3 LRI R A
Emphasis -|-|]_|;| |—|;|_'|_|]_| ‘|:|]_|;| they]f?)
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Ezekiel 18:5
And a man, if he will be righteous and does what is just. ..

Genesis 1:26
And God said “Let us make a man...”

Exodus 6:1
And 717 said to Moshe, “Now you will see what I will do to Pharaoh...”

1 Kings 1:20
And you, oh lord the king, the eyes of all Israel are upon you to tell them who will sit on
the throne of my lord the king after you.

Leviticus 18:3
Like the doings of the land of Egypt where you dwelt you shall not do. ..
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The Gender of Numbers

The numbers from three to ten which have the ending ] are used with masculine nouns,
and those which lack that ending are used with feminine nouns. For example,

four men ... D"E.j;lt_\} NyanN
five daughters . .. ]‘IiJETL UDI:I

The Primer says that a Hebrew number must agree in gender with the noun it describes,
and calls the numbers that end in 7] masculine.

Most other books (e.g., Lambdin, Weingreen, Pratico & Van Pelt, Waltke & O’Connor) call
those numbers feminine because of the ending they have, and say that a Hebrew number
must disagree in gender with the noun it describes. According to those authors, masculine
numbers are used with feminine nouns and feminine numbers are used with masculine nouns.

Either you can say that 7] is a masculine ending when it appears on a number, or you can
say that a number and the noun it describes should be opposite in gender. Just don’t say
both.
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Genesis 12:1-12:2
Said the Lord to Avram, “Betake yourself from your land and from your birthplace and from
the house of your father, to the land that I will show you.”

Genesis 22:2
And He said, “Take, please, your son, your only one, whom you love, Isaac, and betake
yourself to the land of Moriah.”

Genesis 7:2

From all the ritually pure animals you will take to yourself seven and seven, male and female,
and from the animals that are not ritually pure (it) two, male and female. (Here 271, it,
refers to the category of animals from which two are to be taken.)

Genesis 37:14
And he said to him, “Go, please, look into the well-being of your brothers and the well-being
of the flock.”

1 Samuel 30:12
... for he had not eaten food and not drunk water three days and three nights.

Genesis 7:6
And Noah was a son of six-hundred years and the flood was water upon the earth.

Deuteronomy 6:4
Hear, Israel: the Lord our God, the Lord is one. And you will love the Lord your God with
all your heart and with all your soul and with all your muchness.

Genesis 41:41
And said Pharaoh to Joseph, “See, I give you over all the land of Egypt.”
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Signal Letters and Endings

These examples illustrate the signal letters that are typical for regular 7V3 verbs and the
endings that are typical for singular nouns, regular prepositions, adjectives, and commands.
The signal letters for irregular 'jJ_7$I verbs and for verbs from other patterns, the pronoun
endings on irregular prepositions (see Primer p155), and the possessive endings on plural
nouns (see Primer §22), differ from those shown here. Pronoun endings also appear on
infinitives (see Primer p213).

Depending on Person, Gender, and Number

verb signal letters endings personal pronoun

perfect | imperfect noun | prep subject object
TINY | | T | 9 e TR me
oy | YR | oA | 17| PR youms | IR youms |
POy | YR | urd | 13| mR oyoufs | MR youfs |
my Y| dma | &) &0 he iMN him >
My | MWn | Anma |\ | &0 she FON - her
II0Y Y1 | a3 | am we TN us
DEJDY | TIRYE | O35 | 077 | OER you mp | DTN you mp |
WY | YR | | 13 | MR youfp | IR youfp | B
MY | Y| Oma | 077 | O theym | OIR them m =
Y | YR | ma | 1] 11 they f 1T them f

Depending on Gender and Number

noun | adjective | active participle | passive participle | command

%) oin|  piy 1Y MY | ms
mpa| ooy | P 2| gy E Y | £
oYl Omdn | oy £ | 0y 5 Y | mp
nyy| mingn | nimiv - | niny > 1Ny | fp
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g
Qg
]
e
LS
I
1
o)

you ms
you fs
he

she

we
you mp
you fp
they mp
they fp
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'I;lt_\g

TN
you ms

you fs

ST
he

N
she

AL
we

mig
you mp

IR
you fp

=
they mp

Tl
they fp
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1IN
you ms

ARa
you fs

S
he

N
she

QLS
we

O
you mp

IR
you fp

]
they mp

Tl
they fp
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Isaiah 49:18
... As I live, declares the Lord. ..

Jeremiah 9:2
... For from evil to evil they advance, and Me they do not heed, declares the Lord...

Psalms 24:10
Who is He, this the King of glory? The Lord of hosts, He is the King of glory!

Haggai 2:8
Mine is silver and mine is gold, declares the Lord of Hosts.

Haggai 2:9
Great will be the honor of this house. . .said the Lord of Hosts, and in this place I will grant peace,
declares the Lord of Hosts.

1 Samuel 17:26
And spoke David to the men standing with him, saying. ..

1 Kings 18:15
And said Elijah, “As the Lord of Hosts lives, Him whom I stand before ...”

Genesis 27:32
And Isaac his father said to him, “Who are you?” And he said “I am your son...”

Zacharia 4:6
And he answered, and he spoke to me saying, “This is the word of the Lord to Zarubbabel saying:
‘Not by might, nor by strength, but by my spirit,” said the Lord of Hosts.”
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N /117
nnp/rmm?
Op/op?
1Y/ 19e)
ow/o7gn 19/70]

e The 1in the words XM and ﬁ}g and the first 1in 111 are pronounced vo

as in vote (see Voicing Hebrew p9).

1N.Y guard
TNy el
MDY TN you ms
MY MR you fs
MY 2 he
Oy X7 she
WY AN we
OM0Y Of you mp
WY R you fp
MY O] they mp
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1Ny
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giaysy
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T
Y
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Genesis 2:16-2:17

And the Lord God commanded the man saying “From every tree of the garden you may
surely eat, but from the tree of the knowledge of good and evil, from it you shall not eat,
because on the day that you eat from it you will surely die.”

Genesis 4:9-4:10

The Lord said to Cain, “Where is Abel your brother?” And he said, “I do not know; am I
the guardian of my brother?” And He said, “What have you done? The voice of the blood
of your brother cries out to Me from the earth.”

Joshua 1:1-1:2

And it was after the death of Moses the servant of the Lord, and the Lord spoke to Joshua
son of Nun...saying, “Moses my servant is dead, and now [you] arise and cross this Jordan,
you and all of this people, to the land that I give to them, to the sons of Israel.”

Deuteronomy 34:10
And there did not arise another prophet in Israel like Moses, who knew the Lord face to
face.
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Genesis 1:3-1:5

And God said, “Let there be light.” And there was light. And God saw the light that (it
was) good and God separated the light from the darkness. And God called the light day
and the darkness He called night. And there was evening and there was morning, one day.

Genesis 15:5
And He said, “Look, please, to the heavens, and count the stars if you are able to count
them. And He said to him, “So will be your offspring.”

Exodus 12:30-12:31

And Pharaoh arose (in the) night, he and all his servants and all Egypt. And there was
a great outcry in Egypt, because there was no house in which there was not there a dead
person. And he cried out to Moses and to Aaron, “Arise! Go out from among my people,
also you, also the house of Israel, and you go worship the Lord.”

Exodus 9:12, 9:13, 9:15

And God said, “This is the sign of the covenant that I give between me and between you and
between all the living souls that are with you, for generations forever. My rainbow I have
given in a cloud, and it is for a sign of the covenant between me and between the earth. . .and
I will remember my covenant that is between me and between you and between every living
soul of all flesh that there will not be again the waters of a flood to destroy all flesh.”

1 Kings 17:24
And the woman said to Elijah, “Now this I know, that a man of God you are, and the word
of God is truly in your mouth.”

Genesis 31:43

And Lavan answered and he said to Jacob, “The daughters are my daughters and the sons
are my sons, and the flocks are my flocks, and all that you see, it is mine. And about my
daughters what can I do in this day, or about their children that they have borne?”
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Using a Siddur

Jewish prayer was originally spontaneous, as most famously demonstrated by Hannah in
1 Samuel 1:10-2:10, and unscripted devotion still plays an important role in individual wor-
ship. But when communal prayer was introduced as a substitute for animal sacrifice after
the destruction of the first Temple, a liturgy gradually developed and became fixed as it was
transmitted orally from each generation to the next. When Jews emigrated from Babylon to
Barcelona in 870 CE, they asked Rabbi Amram Gaon to write down the entire year’s liturgy
so that they could pray as a community without a trained cantor. He wrote what became the
first 79T, so called because it specifies the 1TD, the order or arrangement, of our worship
services. In addition to the text of the prayers, modern siddurim contain prompts telling the
worshipper when to sit, stand, and perform other physical actions. There are also branching
instructions to vary the service depending on whether it is a weekday, Shabbat, or festival,
which Shabbat or festival it is, whether a minyan is present, whether it is the beginning of
a new month, and differences in tradition. The Hebrew of the siddur is mostly poetry and
thus more difficult than that of the Torah in both grammar and vocabulary, and several
passages are not Hebrew at all but Aramaic.

Over the centuries a few prayers were added and a few were deleted, but the resulting
text used by Orthodox Jews today is substantially unchanged from when it was first written
down. In recent times the Conservative, Reform, and Reconstructionist movements have
published prayerbooks that depart significantly from the traditional text. Here I will discuss
two representative siddurim from the center of the denominational spectrum.

Siddur Lev Shalem edited by Edward Feld, Jan Uhrbach, David M. Ackerman, Joannah
Dulkin, Amy Wallk Katz, Lilly Kaufman, Alan Lettofsky, and Robert Scheinberg, published
by The Rabbinical Assembly, Inc., 2016, 466 x 2+xxi=953 pages.

Prayer is often referred to as “the service of the heart,” and OJW 1 means “a whole
heart.” This book was prepared by a committee under the auspices of the Conservative
movement, and it is published by the movement for use in those congregations.

Usually a right-hand page has the Hebrew of the liturgy and the facing left-hand page
has a translation that is meant to be “as literal as possible while recognizing that the English
should be prayerful...” Often that means the translations are far from being literal, partly
because they have been carefully rendered gender-neutral and inoffensive to readers of every
sexual orientation. On the rare occasions (e.g., for "Q'Tt_\z T 71972) when the translators
cannot find English they consider suitable, they simply embed the Hebrew in the English
untranslated. Much of the Hebrew is transliterated for worshippers who cannot voice it.

The margins of the right-hand pages contain commentary in English explicating the
Hebrew and the choreography (often with references to biblical verses and rabbinic literature)
while the margins of the left-hand pages contain inspirational and interpretive readings in
English from both Jewish and secular sources.
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Many of the traditional prayers have been altered to remove or rephrase passages the
editors deemed offensive. Some passages have been bifurcated into one version including
the patriarchs alone and another including both the patriarchs and the matriarchs. Other
passages are marked for optional omission, and alternate versions are provided to replace
many of the prayers altogether. New prayers have also been added, such as one that mourners
can say in place of the Kaddish when no minyan is present.

The organization of the book is not strictly hierarchical, but these are the main topics
identified in its page headings.

front matter
contents
introduction
body
preparing for Shabbat
candlelighting for Shabbat
kabbalat Shabbat
Shabbat study texts
Shabbat evening service
the counting of the omer
Shabbat at home
festivals at home
Shabbat daytime services
Shacharit
Torah service
Musaf for Shabbat
Musaf for Shabbat Rosh Hodesh
afternoon service for Shabbat and festivals
Pirkei Avot
weekday services
festival services
Amidah
taking up the lulav
Hallel
Torah service
Yizkor
Musaf for festivals
Tal and Geshem
Hashanot
Hakafot
end matter
additional prayers and songs
glossary of Hebrew and liturgical terms
glossary of rabbinic texts
glossary of historical figures
psalms in the Siddur
sources and credits
transliterations

The next two pages are from the Siddur Lev Shalem, right-hand followed by left-hand. In this
book facing pages bear the same number to show that they go together. The first paragraph
of the Shema comes from Deuteronomy 6:4-9, as indicated, and many other prayers contain
fragments of scripture (especially Psalms) but most prayers also contain text that does not
appear elsewhere. Because the Shema comes from scripture and is often chanted, it is printed
with trope. On paper the instructions and transliteration are in red.
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text of prayer

instructions

source

YOW NXMp
Some people rray wish topause here for a moment. Some may close their
eyes; others may eir eyes. The intention is to concen-

trate on God's oneness.
In the absence of a minyan, we add the following: N3 791 YR,

THE RECITATION OF THE
SH’MA. Rabbinic literature
refers to the Sh'ma as a
K'riah, a reading aloud of a
passage of the Torah. Later
it became a meditation

as well, a way to focus on
God'’s “oneness”—so much
so that for some it became
a moment to experience a
mystical union with God.
The Babylonian Talmud
reports: Rabbi Judah the
Prince was teaching and
needed to stop, since the
hour for reciting the Sh'ma
was passing, so he covered
his eyes for a moment and
then continued teaching
(Berakhot 13b). In this story,
reciting the Sh’'ma was but

X M AEON M OXIWw? vpw
Recited quietly: "TY) D7197 iM135% Ti23 oW 772

TWOI7231 792277932 PO M N AN
¥R 20K WX MRKN DA 3 TR0
ANV D2 2T 437 DRI 13770V Ot

AP 122U 112 90272 Anra3

SRV TR NDVLY 1 170V NIKy DR

SPIYW21 9073 N5y Dpan

a momentary interruption.
Later, Rabbi judah’s act of

DT oA

covering his eyes came to be seen as a sign of deep contemplation, and so it became the custom of many to
cover the eyes while reciting the Sh'ma, as a moment to meditate on God’s unity.

GOD IS A FAITHFUL SOVEREIGN 1IN] 791 YN. These words form an acronym of amen. When we recite the
Sh’ma with a minyan, the leader concludes with the words Adonai eloheikhem emet, “Your God truly”; when, in
the absence of a minyan, that affirmation is not recited, we add this private affirmation at the beginning of the
Sh’ma. The Kabbalists noted that the Sh’'ma contained 245 words and so, by adding three additional words,
we reach 248—the number of limbs in the body, according to the belief of the ancient rabbis. Thus we affirm,
whether by adding words at the beginning or the end of the Sh'ma, that our entire being is dedicated to God.

SH'MA YISRAEL DN1W’ YN, To whom are these words addressed? Certainly, we are speaking to ourselves,
enjoining ourselves to truly hear what our lips are saying. We may also be speaking to each other—the collec-
tive people Israel—reminding each other that we are a people united by values, nurturing our own sense of
peoplehood. A moving midrash imagines these words recited by Jacob’s sons, addressed to their father Jacob/
Israel, reassuring him on his deathbed that they remain true to his teachings, and that the God of Jacob is and
will remain “their God” (Genesis Rabbah 98:3). And so, we too may be speaking to our forebears, reassuring
our ancestors (all the way back to Jacob!) that their legacy continues in us.

ONE TNN. The Hebrew word ehad, “one,” has been variously interpreted. It can mean that God is totally uni-
fied and not made up of parts, as is the case with everything else we encounter in the universe. It can mean
unique, that God is different from all else we encounter. It can mean “only,” that there is no other being who is
divine. Mystics interpret it as meaning that God is one with the universe—or in another formulation, present
throughout the universe.

PRAISED BE THE NAME DW 112, This phrase is not part of the biblical text but was the customary response of
those assembled to hearing the name of God as part of priestly prayers in the Temple. To differentiate it from
the actual biblical text, it is recited silently. In the legend mentioned above, this sentence constituted Jacob's
response to his children's affirmation, and so it is voiced differently.

INSCRIBE THEM UPON THE DOORPOSTS MITTN Y DNANMN. The observant Jew lives a life surrounded by the
Sh'ma: reciting it in the morning upon arising and at night before going to sleep, walking past its inscription
n the mezuzah when entering one’s home, and even adorning oneself with the words on weekday mornings
apon one’s head and near one’s heart when putting on t'fillin, phylacteries.

commentary

M%7 YRW NXRAIP - 10 01 navh nanw
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Hear, O Israel Recitation of the Sh’'ma

The core of our worship
is not a prayer at all, but
acry to our fellow Jews

and fellow humans. In it

Seme people may wish to pause here for a moment. Some may close their
eyes; others may place a hand over their eyes. The intention is to concentrate
on God’s oneness.

v distirs s Tt The fc.)liowifvg words are added in the absence of a minyan: mstructions
T |God is a faithful sovereign)

one—which is also to say s

that humanity is one, that M :

lfo inone, thaings ud Hear, O Israel, ADON ur God, ADONAL is one.

sufferings are all one—for Sh’ma yisrael, Ado oheinu Adonai ehad:

God is the force that binds Recited quictly:|Praised be the name of the one ¢ lati

thom oll fegeler. Thege whose glorious sovereignty is forever and ever. e ey

is nothing obvious about

this truth, for life as we :
experience it seems inf- You shall love ADoNAT your God with all your heart,

nitely fragmented. Human  |with all your soul, and with all that is yours.

beings seem isolated from These words that I command you this day
one another, divided by all hall g h

the fears and hatreds\that shall be taken to heart.

make up human histoky. Teach them again and again to your children;
Evenwichins finglo Hib, speak of them when you sit in your home,

one moment feels cut o!

from the next, memorie when you walk on your way,

of joy and fullness offerin when you lie down,

us little consolation when and when you rise up.

we are depressed or lonely. bl : e

To assert that all is one in Bind them as a sign upon your han

God is our supreme act of and as a symbol above your eyes; |_source

fiith. Do vdhtienihigt the inscribe them upon the doorposts of your h
Sh’ma, the first “prayer” we d
learn in childhood, is also and on your gates.

: Deuteronomy 6:4-9
the last thing we are to say e
before we die.
—ARTHUR GREEN

'ahavta et Adonai elohekha b’khol I'vav’kha u-v'khol nafsh'kha
udv’khol me‘odekha. V'hayu ha-d'varim ha-eileh asher anokhi m'tzav k|
The Challenge ofFaith halyom al I'vavekha. V'shinantam |'vanekha v'dibarta bam, b'shivt’kha
b'vejtekha u-v'lekht’kha va-derekh u-v'shokhb’kha u-v'’kumekha.
artam l'ot al yadekha v'hayu I'totafot bein einekha.

avtam al m'zuzot beitekha u-visharekha.

The Israeli poet Yoram
Nissonovitch remarks that U-k’
religious questions may U-kh’
not constitute the subver-
sion of our faith; rather, i
help us get past tired notions
that narrow our vision, and it
may open our souls to new and
deeper understandings.

And his colleague Elhanan Nir
adds: Doubts lead to a strong,
surprising, and deep faith that
cannot be compared with classi-
cal faith. This is a faith for which
nothing is taken for granted.

transliteration

readings

155 SHABBAT AND FESTIVALS + MORNING SERVICE + SH'MA AND ITS BLESSINGS
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The Koren Shalem Siddur with introduction, translation, and commentary by Rabbi
Lord Jonathan Sacks, published by Koren Publishers Jerusalem Ltd., 2017, 1334+1vii=1391
pages (not counting several that have a, b, ¢, ...sides).

Jonathan Sacks was Chief Rabbi of the United Hebrew Congregations of the British
Commonwealth; a professor at Yeshiva University, NYU, and Kings College London; the
recipient of 18 honorary doctorates; and the author of 35 books. This one is used in Modern
Orthodox congregations. The table of contents has nine pages, so I have condensed it here.

front matter
prefaces
foreward
understanding Jewish prayer
guide to the reader
Weekday services
Shabbat services
Rosh Chodesh services
Hallel
Torah reading
Musaf
Pesach rituals and services
Chol haMoed services
Shabbat Chol haMoed services
Shavout rituals and services
Sukkot rituals and services
Hoshanah Rabba rituals and services
Shemini Atzeret and Simchat Torah rituals and services
High Holiday rituals
annulment of vows
Kiddush
Tashlikh
Kaparot
Viduy
Hanukkah rituals
Purim rituals and service
Yom haZikaron
Yom haAtzma’ut
Yom Yerushalayim
Selichot
entries for the fasts of 10 Tevet, Esther, and 17 Tamuz
Giving Thanks
Birkat haMazon
Blessings on Mitzvot
Blessings on Pleasures, Sights, and Sounds
Consecration of a House
The Traveler’s Prayer
The Cycle of Life
rituals and prayers for life-cycle events
Torah Readings
for Mondays, Thursdays, Shabbat Mincha, Rosh Chodesh, fast days, Hanukkah, Purim
table of Torah readings for festivals
Megillot
Song of Songs
Ruth
Lamentations
Ecclesiastes
Esther
laws governing prayer
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In this book it is usually the left-hand page that has the Hebrew of the liturgy and the facing
right-hand page that has its English translation; notes on the text appear below on both
sides. Various innovative conventions of layout, pointing, and indentation are used in printing
both the Hebrew and the English, along with “punctilious attention to the grammar and
syntax,” to facilitate the correct pronunciation of the Hebrew and in many cases to match
up the English with the Hebrew line-for-line. This book is about an inch smaller than the
Lev Shalem in both height and width, so it is easier to hold but it has smaller print.

The next two pages are from the Koren siddur, left-hand followed by right-hand. It is
instructive to compare this translation to the one in the Siddur Lev Shalem.

The laws referred to in the introduction to the prayer are given in the final section of the
book with citations to the places in scripture or rabbinic literature where they originate. I
have paraphrased them below.

349. The Shema must be said with concentration and awe. Each word and syllable should
be pronounced correctly and carefully, without slurring consonants.

350. Some authorities ruled that one should say the Shema with cantillation. Today, how-
ever, most people do not do so.

351. The custom is to cover the eyes with the right hand while saying the first verse, so as
not to look at anything that might disturb one’s concentration.

352. It is customary to draw out one’s pronunciation of the letters M and T in the word
TN to emphasize God’s sovereignty over creation.

353. The second sentence is said quietly, because it does not appear in the biblical text of
the Shema.

The “sign on your hand” and “emblem between your eyes” mentioned in the prayer are
the tefillin or phylacteries that adult male Jews wear during the morning worship service on
weekdays, and the writing “on the doorposts of your house” refers to the mezuzah. Mezuzot
contain this first paragraph of the Shema, so they are self-referential. Tefillin contain this
paragraph and also a few other biblical verses.
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471 + 20 0¥ nawh mm MY v AKP
morning service for Shabbat and Festivals the Shema and its blessings

The Y1 must be said with intense concentration. In the first paragraph one should accept,
with love, the sovereignty of God; in the second, the P13 as the will of God.
The end of the third paragraph constitutes fulfillment of the Y2 to remember,
morning and evening, the exodus from Egypt. See laws 349-353.

When not praying with a 2, say:
12%3 T8 K

The following verse should be said aloud, while covering the eyes with the right hand:

feaes! 011"& | "n-[’ 13’15& '11.1, BN-|W, ypt?

e

e u‘vw‘v 1m:‘m 33 O 193 Quietly
o <bam qwy-bam 133553 iox M N Aamw
1::5 Ly DY TR PN 'IWN ,.'er'r 7277 ¥ TIND
1713 1n:‘7:a T3 IMawa 03 f1am 1’::5 o2

13 nsm:5 i -rv"w PiNb oAP 7R T30
IR 3 mrrn-‘w oRaN5 :PyY

THE SHEMA

YR© Listen, Israel: The word Shema is untranslatable in English. It means
(1) listen, (2) hear, (3) reflect on, (4) understand, (5) internalize, (6) respond
in action, and hence (7) obey. In rabbinic Hebrew it developed yet other
senses, such as “transmit, know about, infer, learn.” I have translated it here
as “Listen” rather than the traditional “Hear” because listening is active, hear-
ing passive. The Shema is a call to an act of mind and soul, to meditate on,
internalize and affirm the oneness of God.

Most civilizations have been cultures of the eye. Judaism, with its belief in
the invisible God who transcends the universe, and its prohibition against
visual representations of God, is supremely a civilization of the ear. The
patriarchs and prophets did not see God; they heard Him. Hence, the key
verb in Judaism is Shema, “listen.” To give dramatic force to the idea that God
is heard, not seen, we cover our eyes with our hand as we say these words.

w:j'vtvg Mi® The LoRrD is our God: The sages called this declaration “accep-
tance of the yoke of the kingship of Heaven,” meaning that we take God as
our Sovereign, and our covenant with Him as the essence of our existence
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first word in the Hebrew paragraph

of which this is the translation

SHAHARIT FOR SHABBAT AND YOM TOV * 470

The Shema must be said with intense concentration. In the first paragraph one should accept,
with love, the sovereignty of God; in the second, the mitzvot as the will of God.
The end of the third paragraph constitutes fulfillment of the mitzva to remember,

morning and evening, the exodus from Egypt. See[laws 349-353

When not praying with a minyan, say:
God, faithful King! given in final section

The following verse should be said aloud, while covering the eyes with the right hand:

Listen, Israel: the LorD is our God, "
the LORD is One.

Quietly: Blessed be the name of His glorious kingdom for ever and all time.

—4:1;?1151 Love the LORD your God with all your heart, with all your Deut.s
soul, and with all your might. These words which I command you
l:oday shall be on your heart. Teach them repeatedly to your chil-
dren, speaking of them when you sit at home and when you travel
on the way, when you lie down and when you rise. Bind them as a
sign on your hand, and they shall be an emblem between your eyes.
Write them on the doorposts of your house and gates.

as a people. The LORD is One: among the many meanings of this phrase are:
(1) there is only one God; (2) God is a unity, indivisible; (3) God is the only
ultimate reality; (4) God is One despite the many appearances He has had
throughout history; and (5) God alone is our King. This great sentence is the
supreme declaration of Jewish faith: among the first Hebrew words learned
by a child, often the last words of martyrs.

DY N3 Blessed be the name: This was the congregational response to the ut-
terance in the Temple of the Tetragrammaton, God’s holiest name. It is said
‘here as amemory of the Temple service, but silently (except on Yom Kippur)
because it is not part of the biblical text.

ORI Teach them repeatedly: Education is the responsibility, not only of
schools, but also of parents. In Judaism, parents are educators, the home
a matrix of learning, and education a conversation across the generations.
Alshich connects this verse with the earlier one (“Love the Lorp”): How
‘do we teach our children? By showing them what we love.
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Summary of Verb Patterns

Hebrew words that appear in the Tanakh are said to be attested. About two-thirds of the
attested verb forms belong to the pa’al pattern, which expresses simple action (the word
V3 means “he acted” and JVH means “a verb”). The remaining one-third of attested verb
forms fall naturally into 7 other patterns depending on whether they are active or passive
and on their sense. These patterns are referred to as derived [5, §139] because they can be
constructed from the pa’al forms by adding prefixes or modifying root letters. Many verbs
are attested in more than one pattern, but 1.7.7, which in the pa’al pattern means “to
become sick,” is said [9, p401] to be the only root that appears in all of them.

The table below shows one way of organizing the 8 major patterns, but other arrange-
ments [2, p34] [9, §21.2] have also been suggested for showing the ways in which they are
related. Each box contains the name of the pattern, its frequency of occurrence, a citation to
the Primer Chapter or other reference where it is discussed, an example word in the pattern,
and a translation of that word. Numbered citations are to the references in Voicing Hebrew.

‘ sense — H simple causative reflexive intensive
active pa’al 68.8% | hifeel 13.1% | hitpa’ayl 1.2% | pi'ayl 9.0%
17 §4 | PO §24 | 30510 §29 | 11¥] §23
he remembered | he s:cfengthened he pl:aised himself he shattered
passive || nif’al 5.8% | hawf’al 0.6% | hitpolayl x | pu’al 0.6%
hvanh! §28 | 100 [7, p384] | TIIFQNR  [9, p425] | 12T [7, p3s4]
he was known | he was made king being self-exalted it was proclaimed

* In addition to these major verb patterns, which are also called conjugations, stems or
constructions (07]1]3), grammarians have proposed several others having slightly different
rules of conjugation. and expressing slightly different subtleties of sense; some are variations
on major patterns for hollow verbs. The hitpolayl pattern and the various minor patterns
taken together account for the remaining 0.9% of attested verb forms.

The intensive sense of an action verb like “to break” is usually [7, p255] an emphatic,
strengthened, or repetitive version of its simple counterpart; the intensive sense of a verb
that describes a state of being like “to sleep” is usually [8, pl41] a causitive version of its
simple counterpart. Sometimes [5, §149] what makes a verb intensive is that it is transitive
while its simple form is intransitive, or they differ in some less obvious way.

This categorization of patterns is often useful, but like all rules of Hebrew grammar it is
descriptive rather than prescriptive and has many exceptions; a verb that is conjugated in
one pattern can have a sense usually associated with some other pattern, or it can be active
or passive when conjugated in a pattern of the opposite type.
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Genesis 7:1-7:10, 7:12-7:16, JPS translation

!Then the Lord said to Noah, “Go into the ark, with all your household, for you alone have
I found righteous before Me in this generation. 20f every clean animal you shall take seven
pairs, males and their mates, and of every animal that is not clean, two, a male and its
mate; 2of the birds of the sky also, seven pairs, male and female, to keep seed alive upon all
the earth. “For in seven days’ time I will make it rain upon the earth, forty days and forty
nights, and I will blot out from the earth all existence that I created. ®And Noah did just
as the Lord commanded him.

6Noah was six hundred years old when the Flood came, waters upon the earth. "Noah,
with his sons, his wife, and his sons’ wives, went into the ark because of the waters of
the Flood. ®Of the clean animals, of the animals that are not clean, of the birds, and of
everything that creeps on the ground, *two of each, male and female, came to Noah into the
ark, as God had commanded Noah. °And on the seventh day the waters of the Flood came
upon the earth.

12The rain fell on the earth forty days and forty nights. '*That same day Noah and
Noah’s sons, Shem, Ham, and Japheth, went into the ark, with Noah’s wife and the three
wives of his sons, *they and all beasts of every kind, all cattle of every kind, all creatures
of every kind that creep on the earth, and all birds of every kind, every bird, every winged
thing. They came to Noah into the ark, two each of all flesh in which there was breath of
life. **Thus they that entered comprised male and female of all flesh, as God had commanded
him. ..

notes on the vocabulary

Notice that i, which we have learned is the ms command form meaning come!, is here (as
in many other places) translated go!.

The word TO®J, which we have learned means a name, is here the name of a particular
man. The word O, which is here the name of a man, means hot when pointed O0. The
ark or M1 referred to in this story is a boat; the ark that is a closet is an ]11&_\3. The word
—I"H—IU is fs; its ms counterpart is "H—IU

The word 137, which means male, sounds like 137, which means he remembered. The
word 113, which means female, comes from the root A4, which means a hole.

The word @R, which is translated here as creeping thing, is related to 1QJD‘I, which
means an insect or a reptile. The word T"JNMQ, cause to rain, has the root TJN, which like
EIEJA means rain. The word —III"TJ'U accordmg to its kind, comes from "D, which means
kind or variety.

In the idiom L0 o OXV1, on that very day, the word OXY means self.

The word "JE|T3 means because of.

Recall from page 151a that :|]‘|N is the object pronoun for you ms.
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The 77071 Pattern e Chapter 24

The Sense of the 77VIi1 Verb Pattern

Recall from page 254a that Hebrew has eight major verb patterns. Of these you have so far
learned about the V3, which usually has a simple active sense, and the 7375, which usually
has an intensive active sense. In this chapter we take up the 77071 pattern.

Some of the JVH and 7373 verbs you know do not appear in ‘the 777300; others are so
rarely attested that we will not teach them. Some of the 7V verbs ‘that you will be
learning do not appear in the 133 or 3373, and then the 'T'J?glfl verb usually has a simple
active sense (an example of this is T"Taj—l)

When a verb appears in in both the ']J7EI and the 7725077, the 77V011 verb usually has a
causative sense. To illustrate the idea of causatlon the table below shows some verbs that
appear in both the V3 and the 7"VIi1 with their translations. The page numbers show
where the 'T'PEI—I forms first appear elsewhere in this book.

v 3 form 7y form

‘ root | meaning verb | verb meaning ‘ page
N.1.1 | he came N1 | 2] he brought | 303
V. 7.7 | he knew Y1 | YT he informed | 285
T.3.7 | she gave birth 177} T he begat | 285
&.X.7 | he went out NXT NI he brought out | 285
T.7.7 | he went down T TN he lowered | 285
©J.1.9 | he wore RJ:_L'] Ej"E_L'?fI he clothed | 268
7111 | he died m | Iy he killed | 302
7.9.10 | he reigned 190 | 7900 he crowned | 270
1.1.Y | he crossed over 1Y | T1V0] he transferred | 268
T.N.V | he stood TRY | TV he erected | 268
N.1.79 | he arose op | Ol he established | 302
1.1.9 | he returned 112;' 1] he brought back | 305
V1.9 | he heard J7I‘r_31_erJ 3_7"1.312:jf| he announced | 268
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The 77071 Pattern e Chapter 24

And she said to her, “All that you tell me I will do.”

The spelling of “she”: ®N7i]is often written &1 1.
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Using a Chumash

On Shabbat the centerpiece of IMINY, the morning worship service, is the reading of the Torah
portion for that week. This is followed by the reading of the 170D, a related selection from 023713,
the books of the Prophets. To make it easy for congregants to follow along, the Torah portioﬁs
and Haftarot are printed in a book called the Chumash (its name comes from wnr, the Hebrew
word for five, because the Torah consists of the five books of Moses). Every Chumash also includes
commentaries on the Torah, and many also contain supplementary material of various kinds. Here
I will discuss two representative Chumashim from the center of the denominational spectrum.

Etz Hayim: Torah and Commentary edited by David L. Lieber, Chaim Potok, Harold Kushner,
Jules Harlow, Elliot Dorff, Susan Grossman, and Michael Fishbane, prepared under the auspices of
the United Synagogue of Conservative Judaism and published by The Jewish Publication Society,
2001.

front matter
acknowledgements of people who financed the project
table showing the division of the Five Books into weekly portions
table of Haftarah readings for holidays and special occasions
list of essays
table of Torah readings for holidays and special occasions
foreward
introduction

body
first weekly Torah portion (Genesis 1:1-6:8) with commentaries
Haftarah (Isaiah 42:;5-43:10)

54th weekly Torah portion (Deuteronomy 33:1-34:12) with commentaries
there is no Haftarah because after reading this portion we begin again with the first
end matter
the Haftarot for holidays and special occasions
essays
Biblical Life and Perspectives
Biblical Religion and Law
Worship, Ritual, and Halachah
Text and Context
blessings for the Torah and Haftarah
names of the trope and their notations
Decalogue with upper accents
abbreviations
maps
glossary
transliteration of Hebrew
diagrams of the tabernacle and its furnishings
timeline for the Hebrew Bible
committee members and contributors
index

The next two pages show annotated images of pages from the Etz Hayim Chumash.
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English translation

YRS

When God began to create heaven and

DY NK DIOK K12 *NWK) 3

Hebrew text of the Torah/

CREATION (1:1-2:3)

The Creation narrative in the Bible is a docu-
ment of faith. In its quest for meaning it gives
expression to the fundamental premise of the re-
ligion of the people Isracl: The universe is en-
tirely the purposeful product of the one God, a
transcendent being, beyond nature, and sover-
eign over space and time.

D%2pn oo 8% man A v, I

uwn
INTRODUCTION (1:1) l

1. When God began to create The conven-
tional English translation reads: “In the begin-
ning God created the heaven and the earth.”
The translation presented here looks to verse 3
for the completion of the sentence and takes

T
citation to Genesis Rabbah
Time has not diminished the power
majesty of the familiar biblical account o
creation of the world, nor has familiarity dulle
its impact. It still moves us, conveying so

the

much in so few words. What kind of world does .

the Torah envision God creating? The opening
chapters of Genesis are not a scientific account
of the origins of the universe. The Torah is a
book of morality, not cosmology. Its overriding
concern, from the first verse to the last, is our
relationship to God, truth about life rather than
scientific truths. It describes the world God
fashioned as “good,” a statement no scientific
account can make.

God’s world is an orderly world, in which
land and water each has its own domain, in
which each species of plant and animal repro-
duces itself “after its own kind.” But it is also
an unpredictable world, a world capable of
growth and change and surprise, of love and
pain, of glory and tragedy, not simply replica-
tion of what is, because it includes human
beings who have the freedom to choose how
they will act. And it is an unfinished world,
waiting for human beings to complete God’s
work of creating.

CHAPTER 1

The Torah assumes the existence and over-
whelming power of God. We find here no myth
of God’s birth, as we find in other cultures’ ac-
counts of creation, only a description of God’s
actions. It seems that the Torah is saying, “This
is the premise on which the rest stands. Only if
you accept it is everything that follows intelli-
gible.” God created the world, blessed it with
the capacity to renew and reproduce itself, and
deemed it “good.” This is the answer to the

Ej‘lj

basic and inevitable questions: Why is there
something instead of nothing? Why is there life
instead of inert matter?

The first letter of the first word in the Torah,
“Dieishit” is the Hebrew letter bet. This
prompted the Midrash to suggest that, just as
the lettsg bet is enclosed on three sides but
open to thw front, we are not to speculate on
the origins ofGod or what may have existed
before Creation'{Gen. R. 1:10). The purpose of
such a comment is not to limit scientific in-
quiry into the origins of the universe but to dis-
courage efforts to prove the unprovable. It urges
us to ask ourselves, “How are we to live in this
world?” And it urges us to live facing forward
rather than looking backward. Jewish theology
generally has been concerned with discerning
the will of God rather than proving the exis-
tence or probing the nature of God. Ultimate
origins (“Who made God?”) are hidden from
view, but all the rest of the world is open
to inquiry. The Torah begins with bet, second
letter of the Hebrew alphabet, to summon us
to begin even if we cannot begin at the very
beginning.

The Midrash takes the word for “beginning”
(reishit) as a synonym for “Torah” (as in Prov.
8:22), interpreting the first verse as declaring:
“With reishit did God create the heaven and
the earth.” God created the world by consult-
ing the Torah, fashioning a world based on To-
rah values, or for the sake of the Torah, so that
there would be somewhere in the universe
where the values of the Torah could be put into
practice (Gen. R. 1:1,6).

1. When God began The beginning of all
knowledge and morality lies in the recognition
that God created the world. Akiva taught: “Just
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earth

with darkness over the surface of the deep and
a wind from God sweeping over the water—
3God said, “Let there be light”; and there was

verse 2 to be parenthetical, describing the state
of things at the time when God first spoke. Sup-
port for understanding the text in this way
comes from the second half of 2:4 and of 5:1,
both of which refer to Creation and begin with
the word “when.”

God The Hebrew term for God used through-
out this account of Creation is not the unique
sacred divine name YHVH but elohim, a general
Hebrew word for “deity,” which can also refer to
pagan gods. Although plural in form, it almost
always appears with a singular verb or adjective.
The name, connoting universalism and abstrac-
tion, is most appropriate for the God of Creation.

create The Hebrew stem of the word trans-
lated as “create” (x12) is used in the Bible only
for divine creativity. It signifies that the created
object is unique, depends solely on God for its
coming into existence, and is beyond the ability
of humans to reproduce. The verb never means
“to create out of nothing.”

heaven and earth The observable universe
is here specified by the use of the definite article
in Hebrew (literally, “the heaven and the earth”).
The combination of opposites (“heaven and
earth”) expresses the totality of cosmic phenom-
ena, for which there is no single word in biblical-

Hebrew.

THE PRIMORDIAL WORLD
(v. 2)

2. unformed and void The Hebrew for this
phrase (tohu va-vohu) means “desert waste.”
The point of the narrative is the idea of order
that results from divine intent. There is no sug-
gestion here that God made the world out of
nothing, which is a much later conception.

darkness In the Bible, darkness is often a
symbol of evil, misfortune, death, or oblivion.
Here it seems to be not just the absence of light

mwxa X NWXO2

trope/

but a distinct entity, the origin of which is left
unclear.

the deep The Hebrew word for “the deep”
(thom) refers to the subterranean waters that
ancient humans believed were beneath the
earth. The text says nothing about how or when
this body of water came into existence. In Prov-
erbs (8:22-24) it is one of God’s creations. The
word is related etymologically to Tiamat, the
maritime goddess in the Babylonian creation
story. In all of the ancient Near Eastern creation
stories, the primal element is water. To the an-
cients, the formless nature of water seemed to
represent the state of affairs before chaos was
transformed to order.

a wind from God Or, as others suggest, “a
mighty wind.” The Hebrew word ru.ah means
“wind, breath, spirit.” “Wind” is the prevalent
understanding of the word here in ancient and
medieval Jewish sources. As a physical phenom-
enon, wind conforms to the picture of primal
chaos evoked by this verse.

sweeping Movement is the basic idea under-
lying this Hebrew verb (qrm). Motion, the es-
sential element in change, originates with God’s
dynamic presence.

water This is either the cosmic ocean be-
lieved by the ancients to surround the earth or
the water referred to in verses 6, 7, 9, and 10,
namely, that which covered the solid mass of
earth. These two bodies of water were probably
not clearly differentiated in the ancient Hebrew
mind.

THE FIRST GROUP OF
CREATED OBJECTS  (vv. 3-13)

DAY ONE
3. God said The divine word shatters the

cosmic silence and signals the beginning of a

asthe existence of ahouse testifies to the builde
and the existence of a garment testifies t
weaver, so the existence of the world t
Godwhofashionedit” (Mid. Tem.3).”Whoever
teaches a child the Torah’s account of Creation
is to be considered as having created the world
personally.” To shape the moral imagination of
achild is to create anew world.
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verse number
earth being unformed and void, ’h'fﬂl TN N YIRIN2 YR DK
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citation to Midrash T’murah
3. Godcreates the world with words. Thisis

the first invocation of the Torah’s belief in the
reality of words, their power to create and to
destroy.

Let there be light Light, the first thing God
created, can be seen as symbolizing Judaism’s
commitment to clarity rather than mystery, to
openness rather than concealment, to study
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The Etz Hayim is used in Conservative congregations. It has the 1999 Jewish Publication
Society translation, which is conspicuously informed by secular academic scholarship on the
Bible. When it transliterates the Hebrew it assumes the Sephardic or Israeli pronunciation.
Its commentaries are divided; the UWa explains words and phrases in the text, WIT gives
interpretations of its deeper meaning. Some of the pages (not including those pictured) have
a MYYNYJ N7 section, printed in a gray box at the bottom of the page.

The first image is of the first page of the first Chapter, so it has a general Chapter
introduction separate from the commentaries relating to the particulars of the Torah text;
subsequent pages of a chapter look like the second page image. The commentaries often
include citations to rabbinic literature, using abbreviations that are expanded in a table at
the back of the book.

The small unpointed words under the Hebrew column in the first page image say with
reference to verse 1 that printing the 2 larger than the other letters is in accordance with ac-
cepted practice. Other explanatory notes appear in a similar way, most commonly indicating
when a word should be pronounced (71p) differently from the way it is spelled (27113).

The Chumash: The Stone Edition by Rabbi Nosson Scherman, ArtScroll Mesorah Pub-
lications, Enhanced Edition, 2019.

front matter
acknowledgements of people who financed the project
table showing the division of the Five Books into weekly portions
table of Torah and Haftarah readings for holidays and special occasions
preface
notes on the translation and commentary
acknowledgements
overview
blessings of the Torah
cantillation marks
body
first weekly Torah portion, with Onkelos, Rashi, and commentary
second weekly Torah portion, with Onkelos, Rashi, and commentary

54th weekly Torah portion, with Onkelos, Rashi, and commentary
the Haftarot
the Five Megillot
Esther
Shir haShirim
Ruth
Lamentations
Ecclesiastes
end matter
bibliography
index
family records
appendices
charts, illustrations, maps
the tabernacle
the temple offerings

The next two pages show annotated images of pages from the Stone Chumash.
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other commentaries
L

We begin the study of the Torah with the realization that
the Torah is not a history book, but the charter of Man’s
mission in the universe. Thus, in his very first comment,
Rashi cites Rav Yitzchak who says that since the Torah is
primarily a book of laws, it should have begun with the com-
mandment of the new moon (Exodus 12:2), the first law that
was addressed to all of Jewry as a nation. He explains that the
reason for the Torah’s narrative of Creation is to establish
that God is the Sovereign of the universe: He declared to His
people the power of His works in order to give them the heritage
of the nations (Psalms 111:6). If the nations accuse Israel of
banditry for seizing the lands of the seven nations of Canaan,
Israel can respond, “The entire universe belongs to God. He
created it and He granted it to whomever He deemed fit. It
was His desire to give it to them and then it was His desire to
take it from them and give it to us.”

As Ramban notes, even after reading how the world and its
central character, Man, came into being, we still do not un-
derstand the secret or even the process of Creation. Rather,
the work of Creation is a deep mystery that can be compre-
hended only through the tradition transmitted by God to
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Moses, and those who are privileged to be entrusted with this
hidden knowledge are not permitted to reveal it. What we do
know is that Adam and Eve, the forerunners of humanity,
had the mission of bringing about the fulfillment of Creation
by carrying out God's commandment. They failed, and were
driven into exile.

Man’s mission did not change, however, only the condi-
tions in which it would be carried out. God punished the
transgressors, but did not discard them. They could repent;
indeed, the concept of repentance was a prerequisite to
Man’s existence, because he could not have survived without
it. Adam and Eve repented. So did the subsequent sinners
Cain and Lemech. This, too, is one of the major lessons of
the story of Genesis: Man may sin, but he can come back,
and God allows him the opportunity to do so.

All this is a prelude to the story of Israel. God was patient
for ten generations between Noah and Abraham, but each of
these generations failed to carry out the mission for which it
had been created. After that failure, God chose Abraham
and his offspring to be the bearers of the mission that had
originally been universal (see Avos 5:2). Ramban maintains
that this is why Genesis is called the Book of Creation: The
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verse number

English translation

1 1[n the beginning of God's creating the heavens and the earth —@hen the earth was

The

Beginning: hovered upon the surface of the waters — 3 God said, “Let there be light,” and there was light.

and there was morning, one day.

essence of creation is not primarily the story of mountains
and valleys, of oceans and deserts, or even of human and
animal life. Creation is the story of the birth of Israel, the
nation that inherited the task of Adam and Eve. In this first
Book of the Torah we trace Israel’s story from the life of
Abraham and Sarah until their offspring develop into a fam-
ily and then a nation.

Ramban comments that the Torah relates the story of the
six days of Creation ex nihilo to establish that God is the sole
Creator and to refute the theories of those who claim that the
universe is timeless or that it came into being through some
massive coincidence or accident. This is implicit in the nar-
rative of the first six days, for Scripture gives no specific
details regarding the process of Creation, just as it makes no
mention of the angels or other incorporeal beings. The story
of Creation tells of when the major categories of the universe
came into existence only in very general terms, because its
primary purpose is to state that nothing came into being
except at God's command.

1. o 872 N3 — In the beginning of God’s creating.

This phrase is commonly rendered In the beginning God cre-
ated, which would indicate that the Torah is giving the se-

1/1-5 K/ N
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N RmL
astonishingly empty, with darkness upon the surface of the deep, and the Divine Presence K17 X
m KO
First Day 4 God saw that the light was good, and God separated between the light and the darkness. MBI
®> God called to the light: “Day,” and to the darkness He called: “Night.” And there was evening };ZBNT."‘W
n N
KW N
Justice [0 n7n), as Ruler, Lawgiver, and Judge of the world. A1 KD
By using this Name exclusively in the narrative of Creation. S

the Torah indicates that Justice is the ideal state of the

world, meaning that Man should be treated exactly as he
deserves, according to his deeds. However, because Man is 237 pIPh
not virtuous enough to survive such harsh scrutiny, God 3D ORI
added His Attribute of Mercy to the story of Creation, so that omo ‘”'7?5‘
judgment would be tempered with mercy (see 2:4). HIpNo 733’.
2. 7wn — Darkness. This is not merely the absence of light. 2np BE' ';
but a specific creation, as is clearly stated in Isaiah 45:7: ¥ m’; °:’i 3
qWn 87121 1iK, He Who forms the light and creates darkness. 1203 © n;‘_
This is also indicated by the Sages’ characterization that e e
until light and darkness were separated from one another. D53 '
they functioned “in a mixture,” implying that patches of light mm:pho
and darkness were intermixed with one another. X D;‘)J

\J

3. This verse begins a detailed chronology of Creation, but. (:f::”')r: %r
as noted above, the narrative of Creation is beyond our com- 5"'3: 4 :‘5,,
prehension. The commentary will be limited to a brief selec- Df: 7‘)" .
tion from pertinent commentaries. 3;5; ‘;”;;
4-5, 2iv-13. .. @mY% XM — God saw that. . .was good. In = 3135 )
the plain sense, God saw that the light was good, so He de- —
creed that it should not be mingled with the darkness, but ) 71,:'3

quence of Creation — that God created the heaven, then the
earth, darkness, water, light, and so on. Rashi and Ibn Ezra
disagree, however, and our translation follows their view.

According to Ramban and most other commentators,
however, the verse is indeed chronological. It begins with a
general statement: At the very first moment — from absolute
nothingness — God created the heaven and the earth, i.e., the
basic substance from which He then fashioned the universe
as we know it, as expounded in the following verses. The
chapter continues the day-to-day process until it reaches its
climax in the Creation of Man — the prime goal of Creation.

Homiletically, the word n'wx7a can be rendered 7"awa
N, [the world was created] for the sake of [the things that
are called] “beginning,” meaning that God brought the world
into being for the sake of things that are of such basic im-
portance that the Torah calls them nwx, first or beginning.
These things are the Torah and Israel; thus the reason for
Creation is that Israel would accept and fulfill the Torah
(Rashi). The Midrash adds other things called n'wx?, such as
the commandments regarding the firstborn, first fruits, and
gifts to the Kohanim, which must be taken from crops and
dough before they may be consumed. The implication is that
the purpose of Creation is to enable Jews to dedicate their
first efforts and successes to the service of God.

oY% — God. This Name denotes God in His Attribute of
See chart, p. 1317.

should function independently during the day (Rashi). Ram-
ban maintains that the term saw that it was good means that
God expressed His approval and decreed permanence to the
phenomenon under discussion, in this case that the light
required no further perfection. Then (v. 5), “God summonec

the light and appointed it for duty by day, and He summoned ‘h:l .T.:l:
the darkness and appointed it for duty by night” (Pesachim g .
2a). lms51.ont
According to the Midrash, the original light was of an in- E C;
tense spiritual quality and God saw that the wicked were B :::13
unworthy of enjoying it. Therefore, He separated it from the s
; e ; was addr
rest of the universe and set it aside for the use of the righ- o f
teous in the World to Come (Rashi). that God
Throughout the narrative, the term that it was good means le th
that the creation of the item under discussion was com- B the n:
pleted. Thus, for example, the light is described as good. Bendit
because its existence and function were now final. The wa- i ca
ters, however, did not receive their final form until the thire i
day, when they were gathered into seas and oceans. Conse- R His
quently, they were not called good until the third day (Rasf ke it i
to. V..il). s Ra
5. apa-um aqy - — And there was evening and there was c=ntral «
morning. The first day is now complete. Scripture uses the F=rstand
cardinal number 11, one day, instead of the ordinal numbes = worl

TWKA, first day, to indicate that on this day God was One



The Stone Chumash is used in Modern Orthodox congregations. Its translation was
made especially for it, and attempts “to follow the Hebrew as closely as possible and to
avoid paraphrase,” so it preserves much of the poetic cadence and literal meaning of the
Hebrew text. When it gives a transliteration it uses the Ashkenazi pronunciation of the
Hebrew. Each right-hand page has the Hebrew text of the Torah, its Targum Onkelos (the
authoritative translation of the Hebrew into Aramaic) and Rashi’s commentary on the Torah
(in Hebrew, printed in the Rashi typeface). Each left-hand page provides the new English
translation of the Hebrew at the top. Below the Rashi on the right and below the translation
on the left appears in English a compendium of other traditional commentaries; some (not
shown here) helpfully include diagrams to illustrate the text.

In the first page image of this book, as in the first page image of the Etz Hayim, there is
a note * about the permissibility of printing the first letter of the text bigger than the others.
The second page image shows that the English translation is accompanied by marginal notes
helpfully summarizing the content.

In a Chumash, unlike in a scroll, the Hebrew text of the Torah is vocalized with vowel
points and punctuation. Some letters are also decorated with cantillation marks describing
the trope, how the words are to be sung by the Torah reader. Each mark or pair of marks
specifies a phrase of several notes. The Hebrew text is also marked with the letters U and T,
which show whether the text is continuous in the Torah scroll (a closed section) or separated
by a horizontal space (an open section).

Each weekly Torah portion is further divided into parts called aliyot, so that several
congregants can have the honor of reciting the Torah blessings before and after the reading
of each part. To mark when each aliyah begins, a Chumash includes in the margin of the
Hebrew its (unpointed) ordinal number. Because the first aliyah needs no marking the page
images shown above do not illustrate this feature.

aliyah  cardinal ordinal in Chumash wusually called
first & o] unmarked Kohen

second 1 1Y) 1w Levi

third A Y "W Yisrael

fourth T W] w17 Yisrael

fifth i R2aaly) "wmn  Yisrael

sixth 1 RS "W  Yisrael

seventh T WY "wi1w  Yisrael

maltir 1UID Tuon  Haftarah reader

The Torah is read on Shabbat morning (seven aliyot plus maftir, completing the cycle in a
year) and on Shabbat afternoon, Monday morning, and Thursday morning (each time three
aliyot, from the portion to be read on the next Shabbat). Each year’s cycle of Torah readings
ends and begins again on the holiday of Simchat Torah.
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The 7'V0;] Variations e Chapter 25

v
VTN
T
T
NZ,
DRI
T
T
T
plak
BRIy
Ix]
TR

he knew

he informed
she gave birth
he begot

he went out
he brought out
he descended
he lowered

he told

he fell

he toppled

he escaped

he rescued
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Chapter 25 e The 7VIi] Variations

'I;lt_\g

TN
you ms

AR
you fs

S
he

N
she

QAL
we

AR
you mp

IR
you fp

=
they mp

Tl
they fp
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Exodus 6:2
God spoke to Moses and said to him, “I am 1.7

Exodus 6:5
“And also I have heard the groan of the children of Israel, that Egypt enslaves them, and I have
remembered My covenant.”

Exodus 6:6
“Therefore, say to the children of Israel, ‘I am 1117, and I shall take you out from under the
burdens of Egypt, and I shall rescue you from their service...’ ”

Exodus 6:7
... I shall take you to me for a people and I shall be to you a God, and you shall know that I am
11" your God, Who takes you out from under the burdens of Egypt.”

Exodus 6:10
1117 spoke to Moses, saying

Exodus 6:11
“Come, speak to Pharaoh king of Egypt, and he will send the children of Israel from his land.”

Exodus 6:12
Moses spoke before 111717 saying, “Behold, the children of Israel have not listened to me...”

Exodus 6:13

And spoke i1 to Moses and to Aaron and commanded them [with regard] to the children of
Israel and [with regard] to Pharaoh, king of Egypt, to take out the children of Israel from the land
of Egypt.

Exodus 7:26
And said 711717 to Moses, “Come to Pharaoh and say to him ‘Thus said 111" send My people...’”

Proverbs 3:18
She is a tree of life to those who grasp her. ..

293a,



Chapter 26 e The 7'V 11 Hollow Verbs

1"J1]  he prepared
121 he struck
N1 he came
&N"11]  he brought
T he died
] he killed
OpJ)  he arose
O™Ji]  he established
:LT_Q'_j he returned
17911 he restored
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The 77071 Hollow Verbs e Chapter 26

S, I
1IN you ms
TN you fs
N he

N1 she
AN we
EI]_IQZ you mp
N youp
Ol they mp
Tl they fp
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Chapter 26 e The 7'V 11 Hollow Verbs

Perfect
= N
= T
= NI
= YA
= T
= 1130
= T4
= T
= O771]
= 1]
= T

304

he will
bring
beget
bring out
garb

tell

hit
transfer
erect
establish
restore

throw



The 77071 Hollow Verbs e Chapter 26

'I;lt_\g

TN
you ms

you fs

ST
he

N
she

QLS
we

AR
you mp

[IRsY
you fp

=
they mp

Tl
they fp
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Chapter 26 e The 7'V 11 Hollow Verbs

brought prepared established restored
T L
g Shty g
g Shty g
gy NS
Syty SEY
110317] M2
IyShily 1
(S ghky ny

306

you ms
you fs
he

she

we

you mp
you fp
they mp

™I

N you ms
N you fs
ST he

N she
JJ]ZI;It_\z we
Ol you mp
TN you fp
Ol they mp
1] they fp



10.

. Wood and stones will break my bones but names will not hit me.
. If there is no bread there is no Torah.
. Am I my brother’s keeper?

. A woman of valor, who can find...

Time is money.

. If I am not for myself, who is for me? And if I am only for myself, what am I?

Go down Moses to the land of Egypt! Tell the old Pharaoh to let my people go!

. Lizzie Borden took a sword. She gave to her mother forty hits. When she saw what she had

done, she gave to her father forty-one.
May you proclaim liberty in the land to all who dwell in it. ..

To everything there is a season, and a time to every purpose under the heavens. A time to
give birth and a time to die. .. a time to guard and a time to send away. . .a time for war and
a time for peace.

314a



Chapter 27 e Verbs with Object Suffixes

o
Nt
HRSin
N:Ij
I
nRpy
]
1y
ERAY

he gathered, collected
he lived

he continued, added

he was in awe of, feared
he cut off

he destroyed, eliminated
he lifted, carried

he went up, ascended
he elevated, raised
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Chapter 27 e Verbs with Object Suffixes

318

s
TR
eI
N7
LS
mig
o]

you ms
you fs
he

she

we
you mp

they mp



Verbs with Object Suffixes e Chapter 27

you ms
you fs
him

her

us

you mfp
them

319



Deuteronomy 6:1-6:2

And this is the commandment, the decrees and the judgements, that 11717 your God commanded
[me] to teach you, to perform in the land to which you are crossing, there to inherit it, in order that
you will fear T1171" your God, to guard all His decrees and commandments that I command you and
your child and your grandchild all the days of your life, and so that your days will be lengthened.

Deuteronomy 6:4-6:9

Hear, O Israel: 11717 is our God, 11117 is one. You shall love 711117 your God with all your heart,
with all your soul, and with all your TND. And these matters that I command you today shall be
upon your heart. You shall teach them fhoroughly to your children and you shall speak of them
while you sit in your house and while you walk on the way and when you lie down and when you
arise. Bind them as a sign upon your arm and they will be as ]_IEILTJU between your eyes, and write
them on the doorposts of your house and in your gates
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The 7107 Verb Pattern e Chapter 28

O0J)  he fought (Jv@)
00731 he did battle  (IVI])
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Chapter 28 e The 1¥07 Verb Pattern

'I;lt_\g

TN
you ms

you fs

ST
he

N
she

N2
we

AR
you mp

[IRsY
you fp

=
they mp

Tl
they fp
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The 7107 Verb Pattern e Chapter 28

e el
ey o
s 33

140 17

VTl v
7711 87] 7797 8]
i 3
NI NIR
N Q)
1 1
o nipy
i I
[ X
1293 1Y
Yoy Yoy
Y Y
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Chapter 28 e The 1¥07 Verb Pattern

334

e
TR
NI
N
LS
D]_Itg
sy

you ms
you fs
he

she

we

you mp

they mp



Chapter 29 e The JY73I] Verb Pattern

130
3011
7m0
IO
pIn
P

YT
IR
g

he walked, went

he walked himself about

he praised

he boasted

he was strong, firm

he strengthened

he grasped, held, strengthened
he strengthened himself

he kindled, burned, was angry
he worked, served, tilled

he prayed

he sanctified

he dedicated

he made himself holy

a nose; anger
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Chapter 29 e The JY73I] Verb Pattern

ey

RN
you ms

ARay
you fs

S
he

N
she

AL
we

AR
you mp

[RRsY
you fp

01l
they mp

1l
they fp

348



Genesis 37:13-37:16

13 And said Israel to Joseph, “Is it not so that your brothers are shepherding at Shechem? Come, I
will send you to them.” He said to him: “Here I am!” *And he said to him, “Go please, look into
the welfare of your brothers and the welfare of the flock, and bring to me a word.” And he sent
him from the valley of Hebron, and he came to Shechem. 'And a man found him, and behold, he
was wandering in the field. And the man questioned him, saying, “What do you seek?” '®And he
said, “My brothers do I seek; tell me, please, where they are shepherding.”
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‘ letter value ‘

N 1
1 2
p) 3
T 4
m 5
1 6
T 7
m 8
(§ 9
" 10
] 20
9 30
0 40
] 50
O 60
v 70
I 80
X 90
D 100
1 200
03] 300
iy 400

‘ sheva  sound asin ‘ name ‘
uh bug sounded sheva
ih city
ah maroon
eh stupefy

: none end syllable | silent sheva
0 ah mahjong half-patach
Ll aw awe half-qamats
Ll eh bed half-segol
‘ mark  meaning name ‘
< accent this syllable | wedge
u accent this syllable | meteg
L] double consonant dagesh
n pronounce akh furtive patach
Ik pronounce v silent yod
1 change verb tense reversing vav
L denote abbreviation | geresh
UM denote number gershayim
..0Ur]  prefix question question mark
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